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be surprised if the confusion in our ethics, and the failure to establish
the science on a positive foundation, were due to the futile attempt to
combine two inconsistent points of view.

In support of his position he might have cited the difficulty ex-
perienced by Butler, by Sidgwick and Utilitarians, generally, and even
by Kant, in reconciling duty and self-interest.

But in criticism of his suggestion it should be urged that obligation
and the rest are facts, and basal facts, of the moral life, that their rela-
tion to religion is quite as much one of support as one of derivation,
and that they are products and constituents of the social consciousness
as a whole, which includes the religious consciousness, but includes
much more besides. S. E. MEZKS.
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Les frincipes de la morale; La lot morale. C H . DUNAN.

Revue Philosophique, June, 1901, pp. 594-624.
This is one of a series of three articles in the Revue under the

same caption, dealing respectively with the highest good, conscience
and the moral law. The three are, moreover, extracts from the au-
thor's forthcoming book, ' La Morale,' which is to form the third part
of his ' Essais de Philosophic gen<5rale,' the two earlier parts of which
dealt respectively with psychology, empirical and rational, and with
metaphysics.

Naturally, conceptions and points of view whose elucidation must
be sought elsewhere, appear in this article. But, on the other hand,
the author's views have a cosmic sweep that is satisfying, they are ar-
ticulated into a unitary whole under a watchful eye, and their exposi-
tion gives opportunity for the exercise of the high order of keenness
and dialectical skill which readers of M. Dunan's earlier writings have
come to expect of him. To be sure, his treatment is somewhat ab-
stract, and his dialectics at times border close upon, if they do not
verge into sophistry, but the general soundness of his conclusions and
the free use of the facts of biology and of the history of ethical the-
ory remove all grounds of serious quarrel. M. Dunan's ethical sys-
tem seems to be a synthesis of Kant, Spencer and the Stoics unified
by his metaphysic.

In the first article morality is said to consist, as the Stoic formula
runs, in ' life in accord with oneself and with universal nature,' and
that, too, is declared to constitute the sutnmum bonum for each man.
In the second article the author argues that, just as what he calls the
vital instinct sees to the preservation of life in sub-human beings, so
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does conscience see to the preservation of man's life as such, i. e., as
a self-conscious, rational and self-controlled life ; a position that, allow-
ing for pathological cases, is no doubt sound enough although little
evidence is given in its support, but always with the proviso that dif-
ferent consciences preserve very different degrees of rationality and
self-control, some consciences being all but truncated into blind impul-
sions, whose support of rationality is wholly unconscious and very im-
perfect. The rational life preserved by conscience is thought to be a
life of self-accord as well, inasmuch as it is irrational to disregard the
claims of any vital function, and of accord with universal nature, be-
cause, without at least a minimum of accord with the whole of things,
self-accord and rationality could not be maintained.

Coming to the third article, which is the special object of this no-
tice, M. Dunan maintains that the law of duty is in fact a categorical
imperative; that it is rightly categorical, because duty is rationality in
man commanding reasonableness of conduct, and for such a command
no further reason could be given without disloyalty to rationality as the
supreme end; and that it must be categorical, because living beings,
according to his metaphysics the only beings that exist, are necessary
beings, since non-being is contradictory, and therefore must will
the necessary condition of life and being—which in the case of man is
conduct that follows the law of duty—and will it categorically. As to
the first statement, it seems to be true as long as conscience is a blind
intuition, and even when it reaches the Stoic, Kantian, or Puritan
stage that prescribes rigid and abstract laws of duty. But when con-
science develops into a fully rational faculty, that is judicially consid-
erate of all pertinent interests, its commands are not infrequently halt-
ing, checked by the ' if ' of modest ignorance. The second statement
would seem to be justified for the reason given, and because in so far
as conscience champions fully rational conduct, its self-sufficiency is
not arbitrary, since conduct is rational only in so far as it considers all
pertinent conditions, and to that extent there are none left to condition
it. But the third argument seems more than doubtful. Even grant-
ing the metaphysical position, admitting that being in general is nec-
essary, does it follow that any particular being, c. g., man, exists
necessarily ? Would it be maintained that the disappearance of the
human race would involve a contradiction ?

While accepting duty as a categorical imperative with Kant, M.
Dunan is anxious to give it a concrete content, and discusses the ques-
tion at some length. The author's main point is that duty, in com-
manding the greatest possible active accord with oneself and with
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universal nature, in effect commands life at its fullest, richest, and
deepest. Moreover, what duty commands is human life, which, as
such, is to be in harmony with all other lives, and with the organized
totality of living beings that forms the unitary living whole properly
to be called God.

Interesting, too, is the author's reconciliation of duty and happiness.
Admitting apparently that any definition of morality making it incon-
sistent with happiness would be mistaken, he goes on to argue that a life
in accord with self and with universal nature is the necessary and suffi-
cient condition of happiness, and that, therefore, while happiness is
not the supreme end, in seeking the latter happiness is best secured.
But the pursuit of pleasure M. Dunan condemns severely. It neces-
sitates the discordant exercise of some few functions to the neglect
of others.

For the rest, in opposition to Kant the author maintains that the
moral law is not everywhere the same and unchangeable. In agree-
ment with Kant he argues with much subtlety of dialectic that it is a
law of autonomy. In further agreement with Kant he holds that the
following of genuine good intention insures absolute morality for the
agent in each case, with the warning, however, that practices con-
demned by all civilizations, even the grossest, ' like perjury and assas-
sination, * * * which cannot be admitted by any form of organization
of human life,' cannot be approved ' in good faith' by any agent.
To Kant's separation out of will, and exclusion from it, of all senti-
ment and feeling, M. Dunan dissents vigorously and convincingly,
emphasizing especially Kant's inconsistency in admitting within good
will the sentiment of respect. The article concludes with a discussion
of the relation of the author's views to those of the Stoics, Aristotle,
Kant and Spinoza.

This brief notice can give but an inadequate idea of the grasp and
precision of the author's thought, of the serried closeness of his rea-
soning, and of his argumentative resourcefulness. To gain such an
idea the three articles must be read.

S. E. MEZES.

A Psychological Test of Virtue. By GEORGE M. STRATTON.

International Journal of Ethics, XL, January, 1901. Pp. 200-
213.
The subject of this discussion is Professor Dewey's theory of

conduct, as represented in his syllabus, ' The Study of Ethics.'
In Professor Dewey's view action in its earlier stages is impul-


